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Abstract

This article discusses two sects that are often contrasted: Salafi and Sufi.
It focuses on the views of Ibn Taimiyyah al-Harrani as a representative of
Salafi and ‘Abd al-Karim al-Qusyaitf of Sufi-sunni on Sufism. By analyzing the
works of Ibn Taimiyyah and al-Qusyait on Sufism, this article explores Ibn
Taimiyah’s critical notes on al-Qusyairi’s views on Sufism. Ibn Taimiyyah wrote
no less than thirty-eight treatises on Sufism and cited more than forty Saff texts
in explaining and analyzing his views on Sufism. Al-Qusyairi, on the other hand,
describes in detail the Sufi figures and their views in his Risa/ah. He also included
his Sufistic analyses in Lataif al-Isharat. Using an interpretative approach and
content analysis, this article finds that Ibn Taimiyyah did not reject Sufism. He
rejected the practice of Sufism that he thought was not intertwined with the
Qur’an and Sunnah. This is evident from his respect for al-Qusyairi, whom he
called al-Syaikh al-Ustag, and Mutasawwifah Abl al-Kalam, a term of honor within
the Sufi order. Nonetheless, Ibn Taimiyyah notes that al-QusyairT’s quotations
in his work are not followed by references and explanations. In explaining the
practice of zuhd, al-Qusyairi did not provide examples from the sababah and
tabi’in to strengthen his argument.
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Abstrak

Artikel ini membahas tentang dua tokoh aliran yang seringkali
dipertentangkan; Salafi dan Sufi. Fokus dari artikel ini adalah pendapat Ibn
Taimiyyah al-Harrani sebagai representasi dari salafi dan ‘Abd Karim al-Qusyairi
dari Sufi-sunni tentang tasawuf. Dengan menganalisa karya Ibn Taimiyyah dan
al-Qusyairl tentan tasawuf, artikel ini mengeksplorasi catatan kritis Ibn Taimiyah
terhadap pandangan al-Qusyairi tentang Tasawuf. Ibn Taimiyyah menulis
tidak kurang dari tigapuluh delapan risalah yang membahas tema tasawuf dan
mengutip lebih dari empatpuluh teks Saff dalam menjelaskan dan menganalisa
pandangannya tentang tasawuf. Sedangkan al-Qusyairi, menjelaskan dengan
rinci para tokoh Suff dan pandangan mereka dalam Risa/ah. 1a juga menuangkan
analisa sufistiknya pada kitab Lataif al-Isyarat. Dengan pendekatan interpretatif
dan analisa isi, artikel ini menemukan bahwa Ibn Taimiyyah tidak menolak
tasawuf secara mutlak. Ia hanya menolak praktik tasawuf yang menurutnya tidak
berkelindan dengan al-Qur’an dan Sunnah. Hal ini terlihat dari penghormatannya
terhadap al-Qusyairi yang ia sebut dengan al-Syaikh al-Ustag, dan Mutasawwifah
Abl al-Kalam, panggilan penghormatan dalam lingkungan para Safi. Meskipun
demikian, Ibn Taimiyyah memberi catatan atas kutipan al-Qusyaiti dalam karyanya
yang tidak diikuti dengan rujukan dan keterangan. Dalam menjelaskan praktik
zubd, al-Qusyairi tidak memberikan contoh dari para sahabat dan tabi’in untuk
menguatkan argumentasinya.

Kata Kunci: [on Taimiyyah, al-Qusyairi, Tasawnf

Introduction

ufism has been present in the scientific treasures and spiritual
life of Muslims since the third-century hijriyyah,' and many
diverse opinions of scientists about the history of birth, origin,
and development. There is agreement that the practice of tasawuf
in the sense of tazkiyah al-nafs has been present since the beginning
of the arrival of Islam, but tasawuf as a term was never known until

! This is the majority opinion, but there are also those who conclude that the practice
of Stfi has emerged since Muhammad took shelter in the cave of Hira” for contemplation
(tahannus) before being appointed as Prophet and Rasiil.. See, Farzana Moon, Prophet
Muhammad: The First Sufi of Islam (Garnet Publishing, 2013). However, the terms Stfi and
Tasawuf explicitly only appeared around the third century hijriyyah. See, Qasim Ghani,
Tarikh Al-Tasawwuf Fi Al-Islam (Damaskus: Dar Ninawa, 2017); Mustafa ‘Abd Al-Raziq and
Louis Massignon, Al-Tasawwuf (Beirut: Dar al-Kitab al-Lubnani, 1984). Lloyd Ridgeon, ed.,
Routledge Handbook on Sufism (New York: Routledge, 2020); Ahmet T Karamustafa, Sufism:
The Formative Period (University of California Press, 2007).
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after the second-century hijriyyah,” and became a standardized term
at the end of the second and early third centuries hijriyyah.

Because of this difference, there is no agreement on the factors
that led to the birth of Sufism in Islam. However, there are at least
three main factors that scholars agree were the causes of the birth of
Sufism: first, Sufism came as a reaction to the luxurious lifestyle that
began to emerge slowly after the leadership of al-khulafa’ al-rasyidiin
on the one hand, and the recurring slander and political divisions
on the other.? Secondly, there are hadis that show that [ubs al-siifi (the
clothing of the stfis) at the time of the Prophet was closely related
to fagr (poverty), weakness, and distress, so that after the Prophet,
this model and style of clothing became an indication of humility,
worship, away from the favors of the world. So that the distinctive
clothing of the Stfis then became a special indication for them, and
the Imam mazhab such as Malik who were considered as one of the
representative figures of the zuhd life described by the researchers.
Third, there was a new phenomenon of zuhd practice that did not exist
during the time of the Companions. This trend emerged in Kufah and
Basrah that was different from the practice of Muslims in general,” as
well as the emergence of specific terms and terminology in this trend
that had never existed in the previous period, this then became a factor
in the formation of a community called Sufism, This was followed by
the emergence of the works of scholars who discussed the details of
the teachings and main themes in Sufism,® followed by the birth of
al-turuq al-sitfiyyah (Sufi tarigahs) which obliged each tarigah to study

2Some argue that the term Sufism has been around since the Jahiliyyah, but this opinion
is weak and has few supporters. See, Nasr ‘Abd Allah bin ‘Ali bin al-Sarraj Al-Tasi, Al-Luma’,
ed. ‘Abd al-Halim Mahmiid (Kairo: Dar al-Kutub al-Hadisah, 1960), 41; Al-Suhrawardi, ‘Awarif
Al-Ma’Arif, ed. Ahmad ‘Abd al-Rahim Al-Sayih and Taufiq ‘Ali Wahbah (Kairo: Maktabah al-S
aqafah al-Diniyyah, 2006), 1:208.

3 Aba Bakr Ibn Al-‘Arabi, Al-‘Awasim Min Al-Qawasim (Saudi Arabia: Wazarah al-
Syu’tn al-Islamiyyah wa al-Awqaf wa al-Da’wah wa al-Irsyad, 1998), 80.

* Al-Tasi, Al-Luma’, 40; Ahmad ibn 'Ali Ibn Hajar al-'Asqalani et al., Fath Al-Bari
Bi-Sharh Sahih Al-Bukhari (Dar al-Ma'rifa, n.d.), 1:269; Ahmad ibn "Abd al Halim Ibn
Taimiyyah, Majmii’Ah Al-Rasa’ll Wa Al-Masa'’il, ed. Muhammad Rasyid Rida (Beirut: Dar
al-Kutub al-‘Ilmiyyah, n.d.), 21.

® Abti al-Qasim Al-Qusyairi, Al-Risalah Al-Qusyairiyyah, ed. ‘Abd al-Halim Mahmiid
(Kairo: Dar al-Ta'lif, 1966), 1:54; Ahmad b. 'Abd Allah Al-Asfahani, Hilyah Al-Awliyd’, ed.
Sa'ld Sa'd Al-Din Al-'Arabi Al-Iskandari (Beirut: Dar Ihya' al-Turas al-'Arabi, 2001), 7:367;
Al-Tabaqat Al-Kubra and ‘Abd al-Wahhab Al-Sya‘rani, Al-Tabagat Al-Kubrd, ed. Ahmad
‘Abd al-Rahim Al-Sayih and Taufiq ‘Ali Wahbah (Kairo: Maktabah al-Saqafah al-Diniyyah,
2005), 1:81.

¢ Al-Tasi, Al-Luma’, 409-58.
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only one Sufi syaikh.”

Another important factor that made Sufism stronger and spread
in Muslim societies was the writings and works of scholars on Sufism,
such as: al-Haris al-Muhasibi (d. 243/857) with al-Ri’ayah,® al-Kalabazi
(d. 380/990) with al-Ta’arruf Ii Mazhab Ahl al-Tasawwuf,® Abu Talib
al-Makki1 (w. 386/996) with Qit al-Qulib,'° al-Tast (d. 378/988) with
al-Luma’,"! then there was Tabagat al-Siifiyyah' by ‘Abd al-Rahman
al-Sulami, then al-Qusyairi with al-Risalah al-"Qusyairiyyah® and
many more works on Sufism after him. Thus, Sufism emerged as
a phenomenon of spiritual practice that later became a specialized
term, then spread and gave birth to various tariqahs in the Muslim
community.

llon Taimiyyah and Sufism

The Stfis have played a major role throughout history in
defending Islam, refuting the enemies of Islam on matters of creed and
so on, as some of them spread syubhat such as the syatahat™* which led
to new controversies in Muslim society. This continued unabated in
the following period.” These kinds of practices that began to deviate
a lot also occurred during the time of Ibn Taimiyyah.' It was in this

7 Al-Hujwiri, Kasyf Al-Mahjib, ed. Ahmad ‘Abd al-Rahim Al-Sayih and Taufiq ‘Al
Wahbah (Kairo: Maktabah al-Saqafah al-Diniyyah, 2007), 209.

8 Al-Haris ibn Asad Al-Mubhasibi, Al-Ri‘ayah Li Hugiq Allah, ed. ‘Abd al-Qadir Ah
mad ‘Ata (Beirut: Dar al-Kutub al-‘Ilmiyyah, n.d.).

 Abti Bakr Al-Kalabazi, Al-Ta‘arruf Li Mazhab Al-Tasawwuf (Kairo: Dar al-Ittihad
al-"Arabi, 1969).

10 Abti Talib Al-Makki, Qiit Al-Qulib, ed. Muhammad Ibrahim Muhammad Al-Rid
wan (Kairo: Maktabah Dar al-Turas, 2001).

T Al-Tasi, Al-Luma’.

12 Abti ‘Abd al-Rahman al-Sulami, Tabagat Al-Siifiyyah, ed. Mustafa ‘Abd al-Qadir
‘Ata (Beirut: Dar al-Kutub al-‘Tlmiyyah, 2003).

3 Al-Qusyairi, Al-Risalah Al-Qusyairiyyah.

" Syatahat is an expression of ecstasy uttered by the lisan due to the spiritual
vibration of a Siift. It is derived from sy-t-h which means to detach and move away, to shake.
See, Al-Tus1, Al-Luma’, 312. Shatahat is a verbal expression that comes from the soul when it
feels the presence of God during meditation, so that it feels God and feels that it is God. See,
‘Abd al-Rahman Badawi, Syatahat Al-Sifiyyah (Kuwait: Wakalah al-Matbai‘at, 1987), 9-10.

15 For further discussion on the medieval Sufis of Damascus and its environs, see,
Daphna Ephrat, Sufi Masters and the Creation of Saintly Spheres in Medieval Syria (Leeds: Arc
Humanities Press, 2021).

16 Birgit Krawietz and Georges Tamer, eds., Islamic Theology, Philosophy and Law:
Debating Ibn Taymiyya and Ibn Qayyim Al-Jawziyya (Berlin: De Gruyter, 2013); ‘Ali ibn Muh
ammad Al-‘Imran, Al-Jami’ Li Strah Syaikh Al-Islam Ibn Taimiyyah (661-728) Khilal Sab’a
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context that Ibn Taimiyyah reconstructed the notion of Sufism in order
to put it back into the bosom of the Qur’an and Sunnah."”

Ahmad ibn ‘Abd al-Halim ibn ‘Abd al-Salam ibn ‘Abd Allah
ibn al-Khidr ibn Muhammad ibn al-Khidr ibn ‘Ali ibn ‘Abd Allah
ibn Taimiyyah'® was born at a time when Muslim societies were
experiencing a tumultuous period of political uncertainty.” Born in
the city of Harran (present-day southeastern Turkey bordering Syria)
in 661/1263,* Ibn Taimiyyah’s family fled to Damascus in 667/1269

Quriin, ed. Muhammad ‘Uzair Syams and ‘Ali ibn Muhammad Al-"Imran (Riyad: Dar ‘At
a’at al-'Ilm, 2019); Tariq al-Sayyid Mustafa Al-Bakri, Ibn Taimiyyah Wa Maugifuhu Min Al-
Turas Al-Siifi (Riyad: Dar Ibn al-Jauzi, 2020).

7 Hamdan Maghribi, Alfina Hidayah, and Arikhah, “Ibn Taimiyyah Dan Rancang
Bangun Tasawuf Salafi,” Esoterik: Jurnal Akhlak Dan Tasawuf 08, no. 02 (2022): 193-216,
https://doi.org/http://dx.doi.org/10.21043/esoterik.v8i2.16509.

181t was narrated by al-Zahabi that Ibn Taimiyyah’s fifth grandfather, Muhammad
ibn Khidr, went on a pilgrimage, and when he reached the gate of Taima’, he saw a girl,
and when he came home from the pilgrimage, he found that his wife had given birth to a
baby girl. Then he said: “Ya Taimiyyah! Ya Taimiyyah!”. Since then his descendants have
been called Ibn Taimiyyah. See, Muhammad ibn Ahmad Ibn "Abd Al-Hadi, Al-‘Ugid
Al-Durriyyah Min Mandgqib Syaikh Al-Islam Ahmad Ibn Taimiyyah, ed. ‘All ibn Muhammad
Al-Imran and Muhammad ‘Uzayr Syams (Riyad: Dar ‘Ata’at al-‘Ilm, 2019), 4. According
to another narration, his fifth grandfather had a mother who was a famous da‘iyah named
Taimiyyah, and his descendants were attributed to this Taimiyyah. But according to Ibn
Taymiyyah’s students, the first opinion is the most popular and strongest. He was also
called Abii al-Abbas and given the titles Taqi al-Din and Syaikh al-Islam.

¥ For a review of the political background of Ibn Taymiyyah’s time, see, Robert
Irwin, The Middle East in the Middle Ages: The Early Mamluk Sultanate 1250-1382 (London
and Sydney: Southern Illinois University Press, 1986); Linda Northrup, “The Bahri Mamlik
Sultanate, 1250-1390,” in The Cambridge History of Egypt: Volume 1: 640-1517, ed. Carl F
Petry, vol. 1, The Cambridge History of Egypt (Cambridge: Cambridge University Press,
1998), 242-89. On the Mongol invasion on Syria in 700/1300, see, Reuven Amitai, “The
Mongol Occupation of Damascus in 1300: A Study of Mamluk Loyalties,” in The Mamluks
in Egyptian and Syrian Politics and Society, ed. A Levanoni and M Winter (Leiden: Brill, 2004),
21-41. On the socio-cultural background, see, Jonathan Berkey, “Culture and Society during
the Late Middle Ages,” in The Cambridge History of EQypt: Volume 1: 640-1517, ed. Carl F
Petry, vol. 1, The Cambridge History of Egypt (Cambridge: Cambridge University Press,
1998), 375-411. And on religious life at the time of Ibn Taimiyyah, see, Donald P. Little,
“Religion under the Mamluks,” The Muslim World 73, no. 3-4 (October 1983): 165-81.Ra’id
Al-Samhiiri, “’Al-Mukhtalif’ Fi Al-Fikr Al-Islami: Muqarabah Tarikhiyyah Tahliliyyah Fi
Maugif Ibn Taimiyyah Min Al-Mukhtalaf Al-Dini Al-Qarib Wa Al-Ba‘Id” (International
Islamic University Malaysia, 2021).

» The most comprehensive and authoritative source on Ibn Taimiyyah’s biography
are, Al-'Imran, Al-Jami’ Li Sirah Syaikh Al-Islam Ibn Taimiyyah (661-728) Khilal Sab’a Quriin;
Ibn’Abd Al-Hadi, Al-"Ugiid Al-Durriyyah Min Managib Syaikh Al-Islam Ahmad Ibn Taimiyyah.
Ibn Taimiyyah’s biography was written by seventeen scholars who were his contemporaries
and interacted with him; both students and companions. This is a very rare fact to find
in biographical references to a medieval Muslim figure. His biography was also written
by ten contemporaries who did not meet him in person. Interestingly, Ibn Taimiyyah's
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before the Mongol advance to the West, which by then had reached the
gates of northern Syria when Ibn Taimiyyah was six years old. Most
of Syria was divided and ruled by weak Amirs, who were certain to
be defeated when the Mongols invaded, while Egypt -due to distance,
still generally safe from the Mongol threat- was under the rule of the
Bahri Mamliik dynasty.*

After fleeing from Harran, the family settled in the Hanbali
school in Damascus, where Ibn Taimiyyah’s father served as the
director of the Hanbali Sukkariyyah madrasa. It was at this madrasa
that Ibn Taimiyyah received his primary education in religion from
his family who were authoritative Hanbali scholars at the time.** Ibn

biographers came from four different schools of figh: four from the Hanafiyyah, seven from
the Malikiyyah, twenty-eight from the Syafi‘iyyah, and eleven from the Hanabilah. Some
of these biographers wrote Ibn Taimiyyah’s biography in more than one book. Broadly
speaking, over the course of seven centuries, from the seventh century to the fourteenth
century Hijri, there have been eighty-eight biographies of Ibn Taymiyyah written by sixty-
four scholars. See, Al-‘Imran, Al-Jami’ Li Strah Syaikh Al-Islam Ibn Taimiyyah (661-728) Khilal
Sab’a Quriin. For other important references on Ibn Taimiyyah’s biography, see, Muhammad
ibn Ahmad Al-Zahabi, Kitab Tazkirat Al-Huffaz (Beirut: Dar al-Kutub al-Iimiyyah, 1998); Muh
ammad ibn Ahmad Al-Zahabi, Al-I'lam Bi-Wafayat Al-A’lam, 1993; Abu al-Fida’ Isma‘il Ibn
Kastr, Al-Bidayah Wa Al-Nihayah, ed. Riyad ‘Abd al-Hamid Murad and Muhammad Hassan
‘Ubaid (Beirut: Dar Ibn Kasir, 2010); Muhammad ibn ‘Abd Allah ibn Ibrahim Al-Khar‘an,
Strah Syaikh Al-Islam Ibn Taimiyyah Kama Rawaha Tilmizudu Ibn Kastr Fi Kitabihi: Al-Bidayah
Wa Al-Nihayah (Riyad, 2021); Abt Bakr ibn ‘Abd Allah ibn Aibak Al-Dawadari, Kanz Al-
Durar Wa Jami’ Al-Gharar, ed. Ulrich Hermann et al. (Kairo: Qism al-Dirasat al-Islamiyah
al-Ma‘had al-‘Almani lil-Asar, 1982); 'Abd al-Rahman b. Syihab Ibn Rajab, Kitab Al-Zail "ala
Tabagat Al-Hanabilah (Kairo: Matba'at al-Sunnah al-Muhammadiyyah, 1952); Ahmad ibn
Muhammad Ibn Khallikan and Thsan 'Abbas, Wafayat Al-A'yan Wa-Anba” Abna’ Al-Zaman
(Dar Sadir, n.d.); Ibn Hajar Al-‘Asqalani, Al-Durar Al-Kaminah F1 A’Yan Al-Mi‘an Al-Saminah
(Hyderabad: Dairah al-Ma‘arif al-‘Usmaniyyah, n.d.); Muhammad b 'Ali al-Shawkani, “Al-
Badr Al-Tali' Bi Mahasin Man Ba'd Al-Qarn Al-Sabi"”” (Matba'at al-sa'ada Cairo, 1930). For
a fairly detailed discussion of the classical Arabic references to Ibn Taimiyyah’s biography,
see, Donald P. Little, “The Historical and Historiographical Significance of the Detention
of Ibn Taymiyya,” International Journal of Middle East Studies 4, no. 3 (1973): 313-18. For
the contemporary studies, see, Muhammad Abt Zahrah, Ibn Taimiyyah: Hayatuhu Wa ‘As
ruhu Wa Ara’Uhu Wa F ighuhu (Cairo: Dar al-Fikr al-Arabi, 1991); ‘Aziz Al-‘Aemah, Ibn
Taymiyyah (Beirut: Riad El-Rayyes Books ltd., 2000). Juga, Caterina Bori, “A New Source
for the Biography of Ibn Taymiyya,” Bulletin of the School of Oriental and African Studies 67,
no. 3 (October 2004): 321-48; Rodrigo Adem, “The Intellectual Genealogy of Ibn Taymiya”
(The University of Chicago, 2015); Henri Laoust, “La biographie d’ibn Taimiya d’apres Ibn
Katir,” Bulletin d’études orientales 9 (1942): 115-62; Khaled El-Rouayheb, “From Ibn Hajar
Al-Haytami (d. 1566) to Khayr Al-Din Al-Aliisi (d. 1899): Changing Views of Ibn Taymiyya
among Non-Hanbali Sunni Scholars,” in Times, n.d., 269-318.’Al1 ibn Hasan al-Halab1 Al-
Asari, "Asyru Rasa’il Haula Syakhsiyyah Syaikh Al-Islam Ibn Taimiyyah Wa Turasuhu Al-"Ilmi
(Amman: Al-Dar al-Asariyyah, 2022).

22 Mar‘1 ibn Yasuf al-Karmi Al-Hanbali, Muhammad Al-Baitar, and Muhammad
Khalil Haras, Saldsah Kutub Fi Tarjamah Syaikh Al-Islam Ibn Taimiyyah (Doha: Dar al-Imam
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Taimiyyah studied with a large number of scholars (including a number
of women).” After his father passed away, he took over as director of
the Sukkariyyah madrasa and began giving public lectures at the age of
twenty-one. A year later, he began teaching regular tafsir of the Qur’'an
at the famous Umayyad Mosque in Damascus, and a few years later,
taught at the Hanbaliyyah Madrasah in Damascus following the death
of one of its teachers. At the same time, he was offered the prestigious
and coveted position of gadi al-qudat (grand judge) by many scholars,
but he declined.* In addition to a strong foundation in Hanbali figh,
Ibn Taimiyyah also studied and mastered other schools of thought
from the authoritative sources of each school at the time. So he never
discussed legal issues only with scholars in one mazhab. In fact, many
of Ibn Taimiyyah'’s discussion partners and debaters across mazhabs
actually gained a lot of knowledge about their mazhabs from Ibn
Taimiyyah.”

Ibn Taimiyyah was also familiar with Stfi and the practice of
Sufism since he was young. In fact, he often followed the activities of
the Sufis of his times.? This two-way interaction then gave birth to an
analysis that was not only based on the theory he absorbed from Stfi
literature, but also from the practice of Sufism that he attended and
witnessed. Ibn Taimiyyah saw that some of the practices of Sufism in
his time were far from the authoritative sources of Islam; the Qur’an
and Sunnah. Ibn Taimiyyah’s criticism and attack on some of these
deviant practices of Sufism are often misunderstood, resulting in a
bad stigma against Ibn Taimiyyah and the Stfis. In fact, if you read Ibn
Taimiyyah’s works, he praised the Stifis whom he called al-Siddigiin.
Ibn Taimiyyah, who had been familiar with the Sifis, their works

al-Bukhari, 2016); ‘Abd Allah ibn ‘Abd al-Rahman ibn Muhammad Al-Barrak, Al-Mansiir Min
Strah Syaikh Al-Islam Ibn Taimiyyah: Syazaratun Mustalatun Min Ghairi Ma~anniha (Riyad: Dar
al-Muhaddis, 2022); Al-Khar'an, Sirah Syaikh Al-Islam Ibn Taimiyyah Kama Rawaha Tilmizudu
Ibn Kasir Fi Kitabihi: Al-Bidayah Wa Al-Nihayah; Badr ibn Sa‘id Al-Ghamidi, Masrad Al-Dirasat
‘an Ibn Taimiyyah Wa ‘Uliimih: Ma’a Lata’If Fi Siratih (Riyad: Markaz al-Bayan, 2017).

% Abdul Hakim Al-Matroudi, “Ibn Taymiyyah’s Evaluation of Istihsan in the
Hanbali School of Law,” Islamic Studies 47, no. 2 (2008): 200; Mohammad Akram Nadwi, Al-
Muhaddithat: The Women Scholars in Islam (Oxford: Interface Publications Ltd., 2007), 99-100.

# Muhammad Abti Zahrah, ed., Usbii” Al-Figh Al-Islami Wa-Mahrajan Al-Imam Ibn
Taimiyyah (1380/1961: Damascus) (Kairo: al-Majlis al-A'la li-Ri'ayat al-Funiin wa-1-Adab
wa-1-'"Ulam al-ljtima'iyya, 1963), 718.

% Ibn’Abd Al-Hadi, Al-‘Ugid Al-Durriyyah Min Manaqib Syaikh Al-Islam Ahmad Ibn
Taimiyyah, 10; Adem, “The Intellectual Genealogy of Ibn Taymiya,” 467-80.

% Hamdan Maghribi, “Rekonstruksi Tasawuf Ibn Taimiyyah: Tinjauan
Epistemologis” (UIN Walisongo Semarang, 2022).
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and practices since he was a teenager, was not free from spiritual
activities in his daily life.”” According to his student, Ibn al-Qayyim,
Ibn Taimiyyah said that “wird and Zikr for the heart is like food for the
body, how would man live without food?” *® Even Ibn Taimiyyah had
a special wird and zikr that he recited every day.*

In discussing Sufism and its themes, Ibn Taimiyyah refers to the
texts of the Stfis directly,” in addition to books of history, tafsir and
hadis. Ibn Taimiyyah seems to have tried to be objective in explaining
Sufism in the Sifis, in that he consistently included authentic and
credible references in the themes he discussed, as well as mastering
them in depth and breadth. Ibn Taimiyyah read their works, listened to
their explanations, and then criticized and commented.* Living at that
time, the availability of references was still very difficult,*> however,
Ibn Taimiyyah was able to obtain them; both the works of the Sufis
and the refutations of them.®

‘Albd al-Kafim al-Qusyairi and Sufism

Abt al-Qasim ‘Abd al-Karim ibn Hawazin al-Qusyairi, ** was

¥ ‘Abd al-Qadir Mahmuid, Al-Falsafah Al-Sifiyyah Fi Al-Islam: Masadiruha Wa
Na~-ariyyatuha Wa Makanatuha Min Al-Din Wa Al-Hayat (Cairo: Dar al-Fikr al-’Arabji, 1967),
136-48; Mustafa Hilmi, [bn Taimiyya Wa Al-Tasawwuf (Alexandria: Dar al-Da’wah, 1982).

2 Muhammad ibn Abi Bakr Ibn Qayyim al-Jauziyyah, Sama‘At Ibn Al-Qayyim Min
Syaikh Al-Islam Ibn Taimiyyah Wa Musyahadatuhu Wa Hikayatuhu Li Fada'llihi Wa Managibihi
Wa Ahwalihi, ed. Suhail ibn ‘Abd Allah Al-Sardi (Beirut: Dar al-Nawadir, 2010).

¥ Ahmad ibn "Abd al Halim Ibn Taimiyyah, Al-Kalim Al-Tayyib, ed. Muhammad
Nasir al-Din Al-Albani (Riyad: Maktabah al-Ma‘arif li al-Nasyr wa al-Tauz1’, 2001); Muh
ammad ibn Abi Bakr Ibn Qayyim al-Jauziyyah, Al-Wabil Al-Sayyib Wa Raf” Al-Kalim Al-T
ayyib, ed. ‘Abd al-Rahman ibn Hasan Qa’id (beirut: Dar Ibn Hazm, 2019).

% Lihat, Maghribi, “Rekonstruksi Tasawuf Ibn Taimiyyah: Tinjauan Epistemologis.”

31 Ahmad ibn "Abd al Halim Ibn Taimiyyah, Majmii’ Fatawa Syaikh Al-Islam Ahmad
Ibn Taimiyyah, ed. ‘Abd al-Rahman ibn Muhammad Ibn Qasim and Muhammad ibn ‘Abd
al-Rahman ibn Muhammad Ibn Qasim (Riyad: Matabi’ al-Riyad, 2004), 4:58,60; Maghribi,
“Rekonstruksi Tasawuf Ibn Taimiyyah: Tinjauan Epistemologis”; Maghribi, Hidayah, and
Arikhah, “Ibn Taimiyyah Dan Rancang Bangun Tasawuf Salafi.”

%2 For a discussion of the book and its intricacies in Mamliik Egypt and Damascus
at the time, see, Doris Behrens-Abouseif, The Book in Mamluk Egypt and Syria (1250-1517)
(Leiden: Brill, 2019).

% There are at least forty-three books by Sufis quoted and analyzed by Ibn
Taymiyyah in explaining the themes of Sufism. see, Maghribi, “Rekonstruksi Tasawuf Ibn
Taimiyyah: Tinjauan Epistemologis.”

* His title was Zain al-Islam. See, Taj al-Din Al-Subki and Mahmtid Muhammad
Al-Tanahi, Tabaqat Al-Syafi‘iyyah Al-Kubra, ed. Mahmiid Muhammad Al-Tanahi and ‘Abd
al-Fattah Al-Hulw (Faisal ‘Isa al-Babi al-Halabi, 1964), 5:94.
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born in rabi” al-awwal 376% in the region of Ustuwa (or Ustawa), a
district in northern Khurasan® famous for its fertile soil and abundant
grain production.’” His parents were of Arab origin whose ancestors
had arrived in Iran with the Arab armies that conquered Iran and were
given large tracts of land as compensation for their military service.*
At the time of al-Qusyair1’s birth his family was accustomed to Persian
speech in their daily lives but as the son of a state guard he was well
educated in the intricacies of Arabic language, poetry and adab. Like
young men of similar social status, he was also trained in martial
arts, horseback riding, and archery. al-Qusyairi traveled to Nishapur
(Naisabtr), the political and administrative center of Khurasan and
the center of Islamic scholarship and culture in the eastern part of the
Muslim world until the Mongol conquest in the seventh/thirteenth
century.”

In Khurasan he attended the lectures and sermons of the famous
Sifi Shaykh Abu ‘Alt al-Hasan al-Daqqgaq (d. 405/1015), the head of
the famous madrasa of the time,* disciple of Ibrahim ibn Muhammad
al-Nasrabad1 (w. 367/977), the leading Stufi teacher in Khurasan at the
time. al-Daqqaq belongs to a lineage of Sufism traditions from Baghdad,
including al-Sar1 al-Saqati (d. 251/865),*' al-Junaid al-Baghdad1 (d.
297/910),* and Abu Bakr al-Syibli (d. 334/946). With his intelligence, al-
Qusyairi became al-Daqqaq’s foremost disciple, married his teacher’s
daughter Fatimah and subsequently succeeded his father-in-law

% Ibn Al-Mulqin, Tabagat Al-Auliya’, ed. Nur al-Din Syaribah (Maktabah al-Khanj,
1994), 1:43; Al-Subki and Al-Tanahi, Tabaqat Al-Syafi‘iyyah Al-Kubrd, 5:94; Ahmad ibn ‘Ali
ibn Sabit Al-Khatib al-Baghdadi, Tartkh Madinah Al-Islam: Tarikh Baghdad Wa Zailuhu Al-
Mustafad, ed. Basyar ‘Awad Ma’raf (Beirut: Dar al-Gharb al-Islami, 2001), 4:96.

% Al-Mulgqin, Tabagat Al-Auliya’, 1:43.

% Currently located in Quchan District, Iran. See, Salah al-Din Khalil ibn Aibak Al-S
afadi, AI-Wafi Bi Al-Wafayat, ed. Ahmad Al-Arnatt (Beirut: Dar Thya” al-Turas al-‘Arabi,
2000), 2:224; Al-Khatib al-Baghdadi, Tartkh Madinah Al-Islam: Tarikh Baghdad Wa Zailuhu
Al-Mustafid, 4:96; Jalal al-Din 'Abd al-Rahman Al-Suyti, Tabagat Al-Mufassirin (Kuwait:
Dar al-Nawadir, 1960), 1:61.

% Al-Subki and Al-Tanahi, Tabagat Al-Syafi‘iyyah Al-Kubra, 5:95.

¥ Some sources say that al-Qusyairl’s age when he arrived in Nishapur was fifteen,
but this information is difficult to confirm. It is also related to the purpose of his journey,
which was to reduce taxes from the village he owned. See the introduction in, Aba al-
Qasim Al-Qusyair, Al-Qushayri’s Epistle on Sufism, trans. Alexander D Knysh (U.K.: Garnet
Publishing, 2007), xxi-xxvii.

% Alexander Knysh, Islamic Mysticism (Leiden: BRILL, 2000), 48-66.

41 Knysh, 48-66.

2 Ahmad Farid Al-Mazidi, Al-Imam Al-Junaid: Sayyid Al-Taifatain (Beirut: Dar al-
Kutub al-‘Ilmiyyah, 2006).
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as head of the madrasa. al-Qusyairi repeatedly acknowledged his
teacher’s great role in his Sufism career, often expressing admiration for
him in his Sufism treatises. al-Daqqaq was instrumental in introducing
al-Qusyair1 to another prominent Khurasan Sifi authority, Aba ‘Abd
al-Rahman al-Sulami (412/1021), a Suft whom al-Qusyair1 cites in
almost every page of his Risalah. As a prominent writer and scholar,
al-Sulami is considered one of the main architects of the classical Stfi
tradition along with Abi Nasr al-Sarraj al-Ttsi (d. 378/988), . 378/988),*
Abu Bakr al-Kalabazi (d. 380/990), Abu Talib al-Makki (d. 386/996),
‘All ibn ‘Uthman al-Hujwir1 (d. 465/1072), and ‘Abd Allah al-Ansari
al-Haraw1 (d. 481/1089).*

Despite his love for Sufism and Sufi literature, al-Qusyairi did
not limit himself to studying themes outside Sufism. He studied Syafi'i
figh under Muhammad ibn Bakr al-Ttst (d. 420/1029) and theology
(kalam) with some of the leading Asya’irah scholars of the time, such
as Abu Bakr ibn Furak (d. 406/1015) and Abu Ishaq al-Isfaraini (d.
418/1027). He went on pilgrimage with the famous mufassirs and
hadis collectors Abt Muhammad al-Juwaini (d. 438/1047) and Ahmad
al-Baihaqi (d. 458/1066). al-Qusyair1 “studied hadith with at least
seventeen different scholars, and in turn transmitted hadith to sixty-
six disciples.”* While his teacher al-Daqqaq was still alive, al-Qusyair1
did not travel outside Khurasan. After the city fell under the control
of the Saljiiq dynasty in 429/1038, al-Qusyairi became involved in the
factional struggle between the Hanafiyya and Shafi'iyya factions vying
for official ideological power.*

In 436/1045 al-Qusyair1 asserted his position as the spokesman
of the Syafi'i-Ash’ari school of Nishapur by issuing a manifesto in
defense of his school. His defense of the principles of Asy’ari theology
angered his Hanafiyyah opponents. When the vizier Saljiq ‘Amid
al-Mulk al-Kunduri who was fighting a joint Hanafiyyah-Mu’tazilah
war, al-Qusyairi was arrested and held for a week in the fortress of

# Al-Qusyairl juga sering menyebutnya dalam al-Risalah

# Knysh, Islamic Mysticism, 116-35; Al-Subki and Al-Tanahi, Tabagat Al-Syafi‘iyyah
Al-Kubra, 5:96; Khallikan and 'Abbas, Wafayat Al-A"yan Wa-Anba’ Abna’ Al-Zaman, 3:205-206.

# Hamid Algar, “Introduction,” in Principles of Sufism, trans. B. R. von Schlegell
and 1990 (Berkeley: Mizan Press, 1990).

46 Martin Nguyen, Sufi Master and Qur'an Scholar, Abu’l-Qasim Al-Qushayri and the
Lata’if Al-Isharat (Oxford: Oxford University Press, 2012); Martin Nguyen and Matthew
Ingalls, “Introduction: Al-Qushayri and His Legacy,” Journal of Sufi Studies 2, no. 1 (2013):
1-6; Martin Nguyen and Francesco Chiabotti, “The Textual Legacy of Abu L-Qasim Al-
Qusayri: A Bibliographic Record,” Arabica 61, no. 3—4 (April 23, 2014): 339-95.
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Nishapur, and was released after his followers threatened to revolt. In
448/1056 he accepted the invitation of caliph al-Qasim to hold hadith
lectures at the caliph’s court in Baghdad. Upon his return to Khurasan,
al-Qusyairl was forced to settle in Tis,” because Nishapur was still
controlled by the Hanafiyyah authorities who were hostile to him. In
455/1063, Nieam al-Mulk, the new Saljiiq vizier, reversed al-Kundurl's
policy and attempted to re-establish the balance of religious authority
between the Syafi’is and the Hanafis, al-Qusyairi, then seventy years
old, was allowed to return to his native city where he remained until
his death in 465/1072. His six sons by his first wife Fatimah became
respected scholars and spread the scholarly influence of the al-Qusyairi
family further and wider.*

Despite his fame as a Stfi Syeikh,* al-Qusyairi left behind
only a handful of disciples. Of these Abu ‘Ali Fadl ibn Muhammad
al-Farmadi (d. 477/1084), the teacher of Aba Hamid al-Ghazali (d.
505/1111), is by far the most famous. This lack of spiritual successors
can perhaps be attributed to al-Qusyair1’s character who tended to be
academic and methodical rather than a charismatic figure who had
many disciples and followers. The written legacy of al-Qusyairi is a
tafsir of the Qur’an entitled Lata’if al-Isharat.> Here, as in al-Risalah, he
expounds at length on the figh, teachings and practices of al-Junaid
al-Baghdadi’s ‘moderate” Sufism with a view to demonstrating his
consistency with the Asy’ariyyah, which al-Qusyairi regarded as the
only “traditionalist’ faith.

Written in 410/1019, this work consistently draws parallels
between the gradual shift of tafsir from the literal to the ‘subtle” (Iat
a’iff) meaning of the Quran and the stages of a stfi’s spiritual and
experiential journey towards God. The success of a mufassir in his
tafsir and a salik in his sultik depends on the ability of the traveler and
salik to combine spiritual practices and the spirit of the true Islamic
doctrine (al-nas al-sarih). Giving an unequal share to both will result
in failure. Even when this balance is achieved, a mufassir still needs
God’s ilham in understanding the intricacies of His revelation. The

¥ Medieval city, now close to Masyhad, Iran

* Besides this, al-QusyairT also had three sons from a second wife. See, Knysh,
Islamic Mysticism, xxii.

% He lived in a Sufi hut in Nishapur, where he taught his disciples.

* For further discussion, see, Nguyen, Sufi Master and Quran Scholar, Abul-Qasim
Al-Qushayri and the Lata’if Al-Isharat; Abt al-Qasim Al-Qusyairi, Lata'if Al-Isyarat, ed. Ibrahim
Al-Basiytuni (Kairo: Hai’ah al-Kitab, 2000).
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same is true for saliks seeking the path to God. A salik will not succeed
in his sulitk without God’s constant guidance and assistance.

Most prominent in al-Qusyair1’s intellectual sketch is his notion
of the intuitive knowledge of God and his word that God grants only
to his chosen “lovers,” the awliyi’. This idea is clearly stated in the
introduction to Lata’if al-Isharat: “[God] has honored the chosen ones
(asfiya’) among His servants by [giving them] the understanding of
His gentle secrets (lata’if asrarihi) and His light, so that they may see
the secret allusions and hidden signs contained in it [the Quran].
He has shown their innermost souls the hidden things so that with
the radiance that He has given only to them, they can realize what
is hidden. Then they begin to speak according to their magamat
(degrees) [spiritual attainments] and abilities and God -all praise be
to Him- inspires in them those things by which He glorifies them
[to the exclusion of others]. Thus, they speak on His behalf, inform
about the subtle truths He conveys to them, and point to Him...” This
shift in the mufassir’s understanding towards the deepest meaning
of the scripture is explained by al-Qusyairi as a movement from the
intellect (al-aql) to the heart (al-galb), then to the spirit (al-ruh), then to
the innermost secret (al-sirr) and, finally, to the secret of secrets (sirr
al-sirr) of Qur’anic revelation.

Asis evident from the Stfi masters, al-Qusyairi had little interest
in [explaining] the historical and legal aspects of the Qur’anic texts. For
him, they only served as windows into the all important spiritual and
mystical ideas and values of Sufism. So, for example, in discussing the
spoils of war mentioned in Q. S. 8:41,>! al-”Qusyair1 argues: “Jihad is of
two types: external jihad [waged] against the disbelievers and internal
jihad against [one’s] soul and Satan. Just as minor jihad involves [the
seizure of] the spoils of war after victory, major jihad also has its own
spoils of war, which involves the possession of his soul by the servant
of Allah after his soul has been held by his two enemies; lust and
Satan.” A similar interpretation is drawn between ordinary fasting
which involves abstinence from food, sex, and drink and Sufi spiritual
abstinence from the temptations of the world and from seeking the
pleasure of its inhabitants. Despite its overall “moderate” nature, Lat
a’if al-Isharat is not without monistic elements that are often described
as “daring” and “esoteric” trends in Sufi literature. This esoteric aspect
in al-Qusyair1’s tafsir is apparent in his interpretation of Q.S. 7:143,

1 Q.S. al-Anfal:41
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°> where Miisa comes to God at the appointed time and asks Him to
appear to him so that the mountain before him crumbles to dust upon
seeing God’s greatness. al-Qusyairi comments: “Miisa came to God
as [only] those who are deeply yearning and in love can do. Miisa
came without Muisa. Muisa came, yet nothing of Miisa remained for
Misa. Thousands of people have traveled great distances, yet no one
remembers them. While Miisa [only] made a few steps and the children
will read until the Day of Judgment: “‘When Miisa came..” Apart
from its esoteric side, al-Qusyairi’s tafsir became an ideal example of
a “moderate” form of Stft literature, since the author’s main aim was
to strike a delicate balance between the mystical, esoteric aspects of
Scripture, between shari’ah and haqgigah. al-Qusyairi also wrote a tafsir
entitled al-Taisir fi al-Tafsir, which scholars say was written before
410/1019. This is clear evidence of al-Qusyair’s status as a Stfi who
was also a Shafi'i fagth.”

Although in his works, al-Qusyair1 discusses a wide variety
of objects,” he is more widely known for his al-Risalah.>> Written in
437/1045, it has been the primary text for many generations of Sifis
until today and is considered essential reading for every Sufi. Al-
Risalah al-"Qusyairtyyah carries a clear message of portraying Sufism
as a legitimate and respectable science within the Islamic scholarship,
intertwined with the Qur’an and Sunnah, and in harmony with syari‘ah
and haqigah. Al-Qusyairi seems to be careful in distinguishing between
true Sufis and Sufis who are just imitators. In his view, their spiritual
adventures and irresponsible statements had tarnished the image of
Siifis in the eyes of outsiders, especially Sunni scholars of the time. In
his book, al-Qusyairi consistently sought to cleanse Sufism of what
he considered to be “inappropriate” beliefs and practices and heresy.
He also did not hide his disagreement with some of the teachings and
practices of Stfi at the time.

The multi-part al-Risalah opens with a brief chapter describing
the doctrine of “this [Sufi] community (taifah)”. It unequivocally

2Q.S. al-A'raf:143

% Knysh, Islamic Mysticism, xxiv.

% Ibn Kasir, Al-Bidayah Wa Al-Nihayah; Al-Safadi, Al-Wifi Bi Al-Wafayat, 6:224; Al-
Suyti, Tabagat Al-Mufassirin, 1:61. Compare to Abii al-Qasim Al-Qusyairi, Das Sendschreiben
Al-Qusayris Uber Das Sufitum, trans. Richard Gramlich (Wiesbaden: F. Steiner Verlag,
1989), 12.

% According to Knysh, it is the most popular Sufi book to date. see, Knysh, Islamic
Moysticism, xxiv.
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demonstrates al-Qusyair1’s firm allegiance to the Asy’ariyyah creed
and seeks to affirm the relationship of Sufism to the most influential
school of kalam in sunni Islam. The second section contains eighty-
three biographies of Siifi Syaikh, starting from Ibrahim ibn Adham (d.
162/778) to Ahmad al-Rudbari (d. 369/960) who died six years before
al-Qusyairi was born. These biographies are arranged in chronological
order and correspond to the order of al-Sulam1’s fabagat al-sifiyyah (Sufi
Generation), which contains one hundred and three biographies of S
afi figures. Like al-Sulami, al-Qusyairi provides a brief biographical
sketch of each Sufi, followed by their selected statements on various
aspects of Sufism. In the introduction, al-Qusyairi attempts to explain
the position of the Stifis as warasah al-anbiya’ (heirs of the Prophet) and
the Companions.

Al-Qusyairi also expressed his concern over the decline of the S
ufi movement’s standard of morality from earlier times. He also gave
a detailed explanation of twenty-seven terms of Sufism (complete
with etymological-terminological analysis). In his explanations, he
also quotes the opinions of authoritative Stifis combined with his own
interpretations of the Quran and Sunnah. He explains magamat and
ahwal, followed by a good understanding and psychological analysis of
the experiences of saliks; from murid to murshid. In closing, he discusses
the moral dilemmas that Stfis face on their journey towards God, as
well as the proper ethical rules that they must adhere to in order to
succeed in their spiritual journey. In particular, al-Qusyairi examines
Sufi attitudes towards sama’, suliik, death, karamah, dreams, and other
themes of Sufism. Al-Risalah concludes with al-Qusyairi’s advice to
novice saliks.

In general, al-Risalah consists of two distinct parts: the biographies
of the Stifis and the guidelines and teachings of the saliks in their sultik
towards God. The book at least serves the function of isnad, connecting
the lineage of the Sufis up to the time of al-Qusyairi.** Numerous
quotations from the Qur’an and Sunnah rich with al-Qusyair1’s
narratives support the validation of Sufi concepts, terminology,
practices, and behavior. Qusyairi’s extensive knowledge of Sufism
enabled him to apply it in diverse contexts. In al-Qusyairi’s narrative,
the poor are oppressed, but righteous, always victorious over the rich,
powerful but not ~alim. God always comes to the rescue of the former

% Jawid A. Mojaddedi, The Biographical Tradition in Sufism: The Tabaqat Genre from
Al-Sulami to Jami (Richmond: Curzon Press, 2001), 123.
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and ignores or denigrates the latter. In a sense, the Stifis are the “kings”
of the world without crowns. Al-Qusyairi died in Nishapur on the
morning of Sunday, 16 Rab1’ al-awwal, 465 at the age of eighty.”” He
was buried next to his teacher and father-in-law, Abti ‘Ali al-Daqqaq.”®

Conclusion

Although Ibn Taimiyyah in some of his writings praised al-
Qusyairi’s Sufism, he did not hesitate to criticize al-Qusyairi’s views
which according to Ibn Taimiyyah were not in line with the Qur’an and
Sunnah; Al-Qusyairi often quoted without reference and explanation.”
He also used Asy’ariyyan theological arguments about sifat and then
attributed them to Sufism.* In explaining the practice of zuhd in Sufism,
al-Qusyairi did not give examples from the Salaf al-Salih.®!

Ibn Taimiyyah noted al-Qusyairi’s view on sama’. According to
Ibn Taimiyyah, al-Qusyairi allowed the practice of sama’ in general
on the basis of Q.S. al-Zumar:17-18. Ibn Taimiyyah said that Allah
does not ask His servants to listen to sya‘ir and praise and singing,
which is not at all exemplified in the behavior of the Messenger of
Allah or the Companions. © Ibn Taimiyyah said: “What al-Qusyair1
says contains good things that must be followed and taken as a basis,
but it also contains abstract messages that cannot be taken as a basis.
In al-Qusayr1’s view, there are also weak quotations from which the
source is unknown, and there are also quotations that are used but not
in accordance with the original meaning. ® Ibn Taimiyyah explained
that al-Qusyairi in his works knew the words of the Sifis better than
anyone else. About al-Qusyair’s tafsir, Ibn Taimiyyah said that there
were many weak points in his tafsir although the content was generally
correct.”®

% Ibn Kastr, Al-Bidayah Wa Al-Nihayah, 12:107.

58 Al-Khatib al-Baghdadi, Tarikh Madinah Al-Islam: Tarikh Baghdad Wa Zailuhu Al-
Mustafad, 4:96; Al-Mulqin, Tabagat Al-Auliya’, 1:43; Al-Safadi, Al-Wifi Bi Al-Wafayat, 6:224;
Al-Suyti, Tabagat Al-Mufassirin, 1:61.

% Tbn Taimiyyah, Al-Istigamah, 1:198;2:66;1:188.

8 Ibn Taimiyyah, Majmii” Fatawa Syaikh Al-Islam Ahmad Ibn Taimiyyah, 11:42; 6:52.

¢! Tbn Taimiyyah, 10:367.

62 Ibn Taimiyyah, Al-Istigaimah, 1:90, 216-17.

8 Ibn Taimiyyah, 1:90.

¢ Ibn Taimiyyah, Al-Istighasah Fi Al-Radd ‘ald Al-Bakri, 1:79.
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